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Revised: 07 June 2025 in the Qur’an, typically referring to Allah or His prophets delivering a message or
Accepted: 12 September 2025 teaching, The focus of this study is on the interpretation of how the phrase 7z ga/a and
Published: 30 September 2025 its various derivations appear in Surah Al-Baqarah. The researcher employed a library

research methodology with a linguistic approach, leading to the finding that the phrase
7% gala and its various derivations in Surah Al-Baqarah all take the form of 7z zarfiyyah.
However, in this phrase, 7z often indicates an event (waf 7l bih) and carries a command
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Abstrak

Penelitian ini mengkaji sebuah frasa 7% gdla dengan derivasinya dalam QS Al-Baqarah. Frasa ini sering digunakan sebagai kata
pengantar dalam kisah-kisah atau peristiwa-peristiwa penting dalam Al-Qur’an, biasanya frasa ini merujuk pada Allah atau para
nabi-Nya yang sedang menyampaikan pesan atau ajaran. Kajian ini difokuskan kepada penafsiran mengenai bagaiman bentuk
frasa iz qala dengan berbagai derivasinya dalam QS Al-Baqarah. Peneliti menggunakan penelitian pustaka (/brary research) dengan
pendekatan linguistik sehingga menemukan temuan atas penafsiran bentuk frasa 7% gala dengan berbagai derivasinya dalam QS
Al-Baqarah bahwasanya bentuk frasa /% gala dengan berbagai derivasinya dalam surah Al-Bagarah semuanya berbentuk 7%
Zarfiyyah, hanya saja i% dalam frasa ini lebih menunjukkan sebuah peristiwa (#afnl bih) yang mengandung sebuah perintah untuk
memperhatikan peristiwa yang terjadi dalam frasa tersebut. Berbeda halnya ketika 7% gala berada di tengah verse memiliki berbagai
macam pendapat mengenai 7% tersebut.

Kata Kunci: Al-Baqarah; Frasa; 12 Qala

INDTRODUCTION

The style of the Qur’an is unique and convincing. The Qur’an does not imitate anyone else’s
work, and no creature can imitate it. The Qur’an has always maintained the gentleness and
freshness of its style, just as when it was first revealed (Nursi, 2014). The Qur’an has many unique
features, both in terms of meaning and language, making it urgent to study the letters,
pronunciation, and sentences within the Qur’an cannot be separated from the context of
interpreting its meaning, whether based on concrete historical data or speculative interpretations.
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Above all, one must remain convinced of the existence of the Qur’an and the mysterys of its

miraculous nature.

The miraculous nature of the Qut'an is an eternal miracle, and to this day no one has been
able to replicate it. It is no wonder that the Qutr'an challenges anyone to produce something similar
to it. The inability of humans to create something similar is evidence of the Quran's eternal nature
as a miracle. If at any point someone were able to create something like the Quran or like its verses,
it would undermine the meaning of the miracle's eternity eternal means it continues indefinitely
(Al-Ghazali, 1991). However, history has proven that none of the Arabic linguists could produce
a composition as beautiful and perfect as the Qur'an.

The interpretation and understanding of the vocabulary of the Qur'an is very important
to study because there are mutasyabihat verses and verses that have more than one meaning;
Additionally, there are also meanings of verses that, in the field of rhetoric, are referred to as
metaphorical. Therefore, an exegete who seeks to understand and interpret the words of the
Qur’an must be extremely meticulous and cautious about the connotations of those words to avoid
narrow interpretations and falling into misunderstandings (Amalia et al., 2023; Sari & Muhtadin,
2023). Interpretation, both classical and contemporary, plays an important role in bridging divine
meanings for internalization, providing a strong spiritual foundation, and motivating people to
worship with full awareness and a more meaningful purpose in life. interpretation serves to
uncover the hidden meanings within the Qur'an, enabling us not only to read but also to absorb
the divine messages that guide our lives toward eternal happiness. (Rustandi & Aufa, 2025).

The linguistic elements in Arabic appear to be the same as in other languages, from the
smallest, namely words, which include nouns, verbs, and letters. Nouns can be either singular or
compound (phrases). Phrases are formed from two or more words and fulfill one of the syntactic
functions. One type of phrase does not have a predicate. Phrases cannot contain predicates
because a group of words containing a predicate will form a clause or even a sentence(Nuha &
Musyafa’ah, 2022). Phrases in the Qur'an refer to combinations of words that form specific units
of meaning, whether in the form of sentences or parts of sentences that contain various messages
in the Qur'an. Phrases in the Qur'an have a deeper meaning than their literal meaning, because the
Qur'an uses a very beautiful and profound style of language. One of the phrases in the Qut'an is
“the phrase 7% gala with its various derivations,” which is the object of study in this research.

The main theme of this discussion is the phrase iz qala and its various derivations in QS Al-
Bagarah. The analysis of verses or letters in Surah Al-Baqarah is a topic that has been studied by
several researchers before, including: an article written by Sriwahyuni R. Saleh, et al,, titled “The
Meanings of the Letter Ba in Surah Al-Baqarah.” The results of this study emphasize that the letter
ba in Surah Al-Baqarah has several functions and meanings. This article uses linguistic analysis to
support its findings in clarifying the relationship between the meanings of verses that use the letter
ba (Saleh & Dkk, 2021). The next study by Harun Al-Rasyid, Muhammad Helmi Ridho, and Nurul
Hartini is titled Analysis of Istitham in QS Al-Baqarah 258 (Balaghah Analysis Study). The results
of this study found that not all questions are about interrogative words that require answers, but
here they are about questions of denial of an action. The type of istitham in QS Al-Bagarah [2]
verse 258 is in the form of istifham inkari and interrogative words that do not require answers but
are questions of denial of an action (Harun Al-Rasyid et al., 2024). Previous research has discussed
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the analysis of all ba letters in Surah Al-Bagarah and the interrogative sentence structure in verse
258 of Surah Al-Baqarah using the ma'ani approach. Therefore, this study only examines the phrase
“i% qala” and its various derivations in Surah Al-Baqarah. The focus of this study lies on the
structure of the phrase “/% gald” and its various derivations using a linguistic interpretation
approach by analyzing the function of “7%”” in the phrase in each story in the Qut'an, particularly
Surah Al-Baqarah.

The phrase iz qala and its various derivatives are often used as an introduction in stories or
important events in the Qur'an, usually referring to Allah or His prophets who are conveying
messages or teachings. One of the ways the Qur'an conveys its messages and content is through
the use of (QaSas (stories), which recount events from the past or repeat narratives. This is
important to understand the proper way to convey a message through storytelling, as the stories
narrated in the Qur’an leave a profound impression on both readers and listeners (Jariah et al.,
2022).

METHOD
The research conducted in this paper is library research with an interpretive and linguistic

approach that focuses on semantics (a/-dalalah). The research data is sourced from the Qur'an,
tafsir books, language dictionaries, or other references related to the topic being studied. The
collected data will then be processed using the following steps: first, identifying the issue to be
discussed (topic). Second, compiling verses related to the issue. Third, arranging the verses in
chronological order of their revelation, along with their asbab al-nuzsil (reasons for revelation).
Fourth, understanding the correlation between the verses. Fifth, organizing the discussion within
a comprehensive framework, and finally, drawing conclusions that reflect the Qur’an’s response
to the issue under discussion.

RESULTS AND DISUCSSION
Definition of the Phrase 17 Qala

A phrase is a combination of two or more words. There are many types of phrases in Arabic.
Sometimes, the meaning of a phrase corresponds to the words used, but sometimes it can differ
from the literal meaning or can change (Ilham & Maulani, 2024). The phrase /% gala with its various
derivations is one of the expressions that is often repeated in the Qur'an. This phrase means “when
he said.” Sometimes it also carries the additional meaning of “remember,” which is closely
associated with the word 7%, which some exegetes consider to be zaidah (additional). Exegetes argue
that the letter 7% after the letter waw is not additional. The letter “z%” is typically suspended
(mu'allagah) with the implied verb “fi'il,” whose meaning is “wazkur i% gala” This is why the
translation includes the additional word “remember,” even though the Quranic text does not
contain the word “#£ur” in the imperative form (Shofan, 20219).

In Arabic, there are several words that function as time markers, namely the words iz and iza
(Dimyathi, 2023). I3 is used to indicate the past tense, while 734 is used to indicate the future tense.
Sometimes, the two are placed in diffferent posituons. Al-mubarrid argues that is 7% is combined
with a verb that indicates the future tense, then its meaning still indicates the pas tense (madi). As
Allah Swt says: 530 &L, 5% 35 (and remember, when the disbelievers (Quraish) were plotting against
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you)(Al-Durra, 2009). In this verse, the word 7% is used in a context that indicates an event in the

past, even though the verb that follows it is a mudari’ vetb (present or future tense), but its meaning

({2

indicates the past. The word “7%”” is frequently used in the Qur'an, particularly in connection with

stories from the past, whether related to the stories of the prophets and their people or the stories

between Allah and His messengers. Based on the explanations mentioned above, “/%” is further

categorized as follows:

1.

I% al-zarfiyyah has three types. First, i% as as description that indicates the past tense. [ Zaraf
lil zaman al-madiwhich means hina (when), often apperas as mudaf to jumlab ismiyyah ot fi’liyah.

An example of this is a statement « & s 3| &iw o (I visited my friend when he was at

home)the Zsmiyyah in this sentences is found in the phrase buwa fi baitibi, and its 7% is based on
the sukun position of #aSab maf’il fih which serves to explain the place or time (Ya’qub, 2005).
In the Qut'an, iz is more often attached to f2"/iyah than to ismiyah, and in fi'liyah, i% is more
often attached to fi"i/ madi than to fi'il mudari'(‘Adimah, n.d.). sometimes the mudaf ilaih is
deleted and replaced with fanwin al-iwad (replacement tanwin), as in the following example
from the Qur’an Syt 42> 250 here it is used as a mudaf ilaib is omitted, implying that “ =i
O35 pyild) 9 3 sy 31 o>, Second, i3 as maf il bih which functions to explain the object affected
by the action, as in the example in teh Qur’an :f,ﬁs S {.«’5 31553, most uses of 7% are found
at the beginning of the Qur’anic narrative, so that 7% is positioned as the maf7l bib for the
deleted verb “,S31” (remember) (Ya’qib, 2005). Third, as a substitue for the object, as in the
example in His words G% 656 QT o &A1 3 25 wﬂ & $50. in the verse, it is used as a
substitute for the word Maryam and is given a kasrah harakat so that there are no two sukun.
Fourth, as mudaf ilaih after being attached to isim-isim zaman. For example, in the word order
Wiy diielw (dings. So, the first word is considered to be an explanation that indicates the
time of naSab with fathah, and its 7% is also considered to be an ecpalanation of time, which is
considered mudad ilaih tanwin in the word 7% as tanwin wad(Ya’qub, 2005). That Zurif is not
attributed to 7% except for nin word, namely: dssle cdsmie dslie i) daeln s ey (‘Adimah,
n.d.).

I3 al-mufaja’ah, which serves to indicate the sudden or unexpected occurrence of an event. I3
is located in the word baina or bainama. As in the example of someone saying ST U Loy
L) 3B 3 (while i was writing, suddenly Zaid came to me)(Ya’qab, 2005).

Iz ta’lil, which serves to explain the reason for something happening, such as the sentence

B 315 Eups (i hit Zaid because he stole something) (Ya’qab, 2005). Many verses in the
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Qur’an provide expalanations for other verses (‘Adimah, n.d.), as He says in His words &3

0351\-«»3 g)‘flij‘ 3 “‘53‘ alls 3 é}}“ 223 ((Your hope) will never benefit you on that day
because you have wronged yourselves. Indeed, you are partners in that punishment). In this
verse, “iz” serves to explain why the hopes of those who are partners on that day are useless

ot of no benefit.

From the explanations above, it can be understood that iz can be categorized as a letter and
a noun. When iz is categorized as a letter, it takes the form of al-mufaja’ah, ta’lil. However, when
it is categorized as a noun, it must be in the form of a zaraf, whether it indicates past time, »af 7l
bib, a substitute for maf’nl bib ot mudaf ilaih (Al-Bayati, 2005).

The word qala in the Qur'an has the basic meaning of “to say” or “to speak’ and is one of
the most frequently used verbs in the Qur'an. The words in the Qur'an, when traced back to their
source (the speaker), can be defined as follows: among others, Firsz, the words of Allah SWT, such
as the Qut'an, which are the words of Allah consisting of stories from the past, laws of what is
halal and haram, news of the certainty of the coming of the Day of Reckoning, and so on. Second,
the words of the believers, including the prayers of the prophets. Third, the words of the
unbelievers, polytheists, and hypocrites, which contain objections, fabricated reasons not
permitted by religion, or mockery and insult toward the prophets. Fourth, the words of Hell. Fif#,
the words of the devil. Six#), the words in the form of the Prophet Muhammad’s responses

(Masduha, n.d.). in Arabic, the word gala has various forms, ranging from g8 933, Y& 5 Vs :Jsa JG
Yus 5 (Mas’ud, 1992) various froms of the word gala that are relevant to this study are found in the

word gaulan, which means fakallama (to speak), wher the fai/ (subject) form is gail, and the mafil
form 7s maqul (Daif, 2004). Sibawaih argues, as quoted by Ibn Mansur in his book on Arabic
Grammar, that the word gw/tu refers to the desire to utter a sentence rather than a single word in

a sentence (Manzur, n.d.).

Sibawaih said thatr the word gw/tu in Arabis actually refers to kalim, not qaul, as in the
example of the words ) and Blhie which when combined form a single word kalam, not qaul
(Manzur, n.d.). The sentence after the word gala and its various derivatives wil take the form of

what is known in Arabic as magsil al-qanli (Ya’qub, 2005).
The Phrase Iz Qala and its Various Derivations in QS Al-Baqarah

The two words discussed above (2% and ga/a) have their own meanings in Arabic, and when
combined, they form a phrase that is often used in the context of stories from the the past that
describe important events involving prophets and their followers. In surah al-Baqarah, the phrase

7% gala and its various derivatives appear in several verses in various forms, including;

1. Surah Al-Baqarah [2] verse 30:

Sat A e et L STMN Alae o (oo A % e (e g% ShE Zieis Ll 4 wioiz of 28 <01 513 T Lie
iy iz a2 S Blings e L 6 6 e 6L AR oY1 3 el ) A B G )
53405 ¥ G 2031 7y J6.

And (mention, 0 Muhammad), when your Lord said to the angels, “indeed, i will mafke upon the earth a successive
authority).” The sayid, “will you place upon it one who causes corruption therein and sheds blood, while we exalt
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You with praise and declare your perfection? H (Allah) said, “indeed, i know that which you do not know”
(Kementrian Agama RI, 2019).

The word iz in this verse is a description that indicates the past tense associated with the
deleted verb, namely $3f (remember) or maf’ul bih for the deleted verb. The word qala that follows
is a predicate (verb), and every verb requires a subject (agent), which in this verse is the word rabb

(Allah). (Al-Durra, 2009). This verse informs Muhammad SAW to remember when God conveyed
a message to the angels that He wanted to appoint a caliph on earth, and the caliph referred to

here is Prophet Adam AS. (Zuhaili, 2009).
2. Surah Al-Baqarah [2] verse 34:

A e 083 5 1 2y W) o oY igdn iy o B
“And {mention) when We said to the angels, “Prostrate before Adam”; so they prostrated, except for iblees. He
refused and was arrogant and became of the disbelievers” (Kementrian Agama RI, 2019).

The word iz in this verse has the same form as in Surah Al-Bagarah [2] verse 30 because the
letter waw in this verse is a letter of ‘ataf. This explanation is supported by the opinion of ‘Abd Al
-Khaliq, who states that in every verse of the Qut'an where the word waiz appears, the letter waw
is a conjunction, and the word iz follows the previous iz (‘Adimah, n.d.). The word after qulna is a
verb, and its subject (the actor) uses the damir mutakallim. This structure is used to glotify by using
the plural form, thus shifting the context of the conversation from the third person to the first
person, with the aim of showing greatness and majesty. The meaning of this verse is: Tell your
people, O Muhammad, remember when We commanded the pure angels, “Prostrate yourselves as
a sign of submission, greeting, and exaltation,” so the angels prostrated themselves except for Iblis

(Zuhaili, 2009).
3. Surah Al-Baqarah [2] verse 54:

£ o G E8men Goh BE e hans (& N msedt s § ad b oL A% ofeTfs oF% od1 % Les W& S
B st 180 g 1K 56 10 B g5 g sy (K 0 58 sy e 6 B

e S 3R -:::{:::u\?w Sile o
“and (recall) when Moses said to this people, “O my people, indeed you have wronged yourselves by your taking of
the calf (for worship). So repent to your Creator and kill yourselves. That is best for (all of) you in the sight of your

creator. Then He accepted your repentance; indeed, He is the Accepting of repentance, the merciful” (Kementrian
Agama RI, 2019).

The word “IZ” in this verse is a description indicating the past tense, meaning “when,”
associated with the verb ‘uzkut’ (remember) in verse 47. The word “qala” is a verb, and the one
speaking in this verse is Prophet Moses (Al-Durra, 2009). This verse instructs us to remember or
reflect on when Moses spoke to his people in order to invite them to repent after so many
transgressions had been committed by the followers of the Prophet Moses (Shihab, 2012).

4. Surah Al-Baqarah [2] verse 55:

Oyl 115 Anial (8050 525 D (of 35 U B & e 25 35
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nd (recall) when you said, O Moses, we will never believe you until we see Allah outright’; so the thunderbolt
took yon while you were looking on. (Kementrian Agama RI, 2019).

In this verse, it takes the form of a description indicating the past tense, following the
previous verse, with the subsequent phrase being qultum (you said), which functions as both the
predicate and the subject (Al-Durra, 2009). Addressed to the words of the people of Moses
regarding the arrogant words spoken to their prophet with the request to “see God clearly as a
condition of believing in the words of Moses (Shihab, 2012).

5. Surah Al-Baqarah [2] verse 58:

St S50 1Kk 20 a0 B il 5 O W35 0 s e g 5SS il o byl B
And (recall) when we said, “Enter this city (jerusalem) and eat from it wherever you will in (ease and) abundance,
and enter the gate bowing humbly and say, Relieve us of our burdens. We will (then) forgive your sins for you, and
we will increase the doers of good (in goodness and reward)” (Kementrian Agama RI, 2019).

The word iz in this verse is in the form of Zaraf, which indicates the past tense associated

with the deleted f1’il, implying “3) s319 this word follows the previous verse in Surah Al-Baqarah [2]

verse 55 or iz as maf’al bih for f'il muqaddarah (Al-Durra, 2009). The following word is qulna,
which is a verb, and the word na is a pronoun that functions as the subject of this verb. In this
verse, in addition to recalling the blessings that had been bestowed upon the people of Prophet
Moses, peace be upon him, in the previous verse, this verse states: “Enter this land,” that is, Baitul
Maqdis, eat from its abundant and delicious produce wherever and whatever you desire, and enter
the gates while prostrating, that is, with humility, for such are the qualities of the victorious who
are aware of Divine grace (Shihab, 2012).

6. Surah Al-Baqarah [2] verse 61:

RN BENE  TSIIT Ul SURPUIPL NI TR RS SO RPIPRR SPP ¢ 1 1o e % o7 Al ooAfd e
JBslehiais udss Gases Lolss Lelay B o0V EuS WU 22 S5 W 230 2ol plib Lo 5l B i 225 305
2 53 iy 385 A8 B el o ns Bl 2 K0 56 s bl e 36 codll 531 56 e Sl

(1Y) 5 53085 190 13ae & Elsa i Se] O3liss ol O3S P L Gl

And (recall) when you said, O Moses, we can never endure one (kindof) food. So call upon your Lord to bring

Jorth for us from the earth is green herbs and its cucumbers and its garlic and its lentils and its onions. (Moses) said,

“Would you exchange what is better for what is less? Go into (any) settlement and indeed, youn will have what you

have asked. “And they were covered with humiliation and poverty and returned with anger from Allah (upon them).

That was becanse they (repeatedfy) disbelieved in the signs of Allah and killed the prophets without right. That
was becanse they disobeyed and were (habitaully) transgressing.” (Kementrian Agama RI, 2019).

The word “Iz” in this verse is a Zaraf indicating the past tense, associated with the implied
verb 3 3157 that follows the previous verse, which discusses Prophet Moses' request for water
for his people (Al-Durra, 2009). The wording after this iz is in the form of qultum (they said). The
pronoun in this word refers to the words of the Children of Israel to Prophet Moses, upon the
emergence of boredom with manna and salwa, so that they abandoned the best food and asked

for food of lower quality than those two foods (Zuhaili, 2009).
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7. Surah Al-Baqarah [2] verse 67:

el c 58T 51 A 3351 D6 1538 AT 6. a5 (2T O 80 d Oy gl Lp JB 3
And (recall) when Moses Said to this people, “indeed, Allah commands you to slanghter a cow. “T'hey said, “Do

you takes us in ridicule? He said, “1 seek refuge in Allaj from being among the ignorant”. (Kementrian Agama
RI, 2019).

The phrase “iz” in this verse is a Zaraf indicating the past tense associated with a deleted
verb, implying “3) )S3 5’ (remember Muhammad). This phrase follows the previous verse, Al-
Baqarah [2] verse 63 (Yaqut, n.d.). Unlike 'Ali Taha Al-Durra, he quotes from Al-Nasafi that this
verse follows the previous verse in Al-Baqarah [2] verse 40 “:ls Eaxf sz‘ A% 1553 (remember My
favor which 1 have bestowed upon you) (Al-Durra, 2009). The word qala is a verb that refers to
the words of the Prophet Moses as the subject of the verb. A sentence from the time when the
Prophet Moses said to his people, "Verily, Allah commands you to slaughter a cow, any cow, but
his people did not carry out the command of the Prophet Moses. They only made things difficult
by asking various questions, so Allah also made things difficult for them with various commands
(Zuhaili, 2009).

8. Surah Al-Baqarah [2] verse 126:

Bl 7 3 i 57085 J6 S e b 2 ol 2 ol e AAT G35 Wl 1A VA e 5 s 06 3

Head)l bge 0 Ve )
And (mention) when Abraham said, My 1ord, make this a secure city and provies its people with fruits-whoever
of them believes in Allah and the Last Day. “(Allah) said,”And whoever disbelieves- 1 will grant him enjoyment

Jor a little; then i will force him to the punishment of the fire, and wretched is the destination” (Kementrian
Agama RI, 2019).

The word iz in this verse indicates a past time reference that follows the previous verse, Al-
Bagarah [2] verse 124, which discusses when Ibrahim was tested by his Lord with several sentences,
where iz in verse 124 is a zaraf that indicates a past time connected to the fi’il that is implied by
583 or is the mafdl bih for the fi’il (Al-Durra, 2009). The following word is a verb that means a
statement (request) made by Ibrahim to his Lord. This verse was revealed to the Prophet
Muhammad, when Ibrahim prayed for the city of Mecca and its surroundings to be made safe, a
prayer for the security there to continue until the end of time (Shihab, 2012).

9. Surah Al-Baqgarah [2] verse 131:

aladl o) Ealnl JB 2T 8 4 J6 Y
“When bis Lord said to thim, “Submit, “he Said, “I have submitted (in Islam)” (Kementrian Agama RI,
2019).

The pronunciation of iz in this verse differs from previous verses in that it is not preceded
by the letter waw, giving rise to several opinions regarding the position of 7% in this verse. The “iz”
in this verse serves as a temporal adverb indicating the past tense, associated with the verb that
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has been omitted. It is implied that ‘12’ functions as the object of the verb, or as a substitute (badal)
for the phrase “tall J” though this opinion is considered weak (Al-Durra, 2009). This phrase is
also said to be an indication of the past tense associated with the verb in the previous verse
((lihaal) (Yaqat, n.d.). This is in line with the opinion of Imam Al-Qurtabi that the amil in this
phrase is the word of Allah SWT Akl 43541 J&3) slahia) “we had chosen him. When his Lotd said
to him, “Submit”” (Aba ’Abdillaih Muhammad ibn Ahmad al-Ansari al-Qurtubi, 2010).

10. Surah Al-Baqarah [2] verse 133:

' e o 1Tt il Aet ohE £ e & tetsec (. e NE L kool o ede. o % LTAA G394 or

B Gy oy sa SLEH iy Sy 3 156 s B G385 U ) 06 3 5adl gl e 3 5Tgh K
Stk 12 e

“Or were you witnesses when death approached jacob, when he said to his sons, “what will you worship after me?

They said, “we will worhsip you God and the God of your fathers, Abrabam and Ishmael and isaac-one God. And
we are Muslims (in submission) to Him. (Kementrian Agama RI, 2019).

In this verse, there are two instances of the word iz. The first iz is an adverb indicating the
past tense connected to the previous word (syuhada). The second 1z is a substitute for the first iz
(Aba ’Abdillah Muhammad ibn Ahmad al-Ansari al-Qurtubi, 2010). The second word is a verb
that is a statement made by the Prophet Jacob on his deathbed to his children about what they
should worship after he is gone.

11. Surah Al-Bagarah [2] verse 2406:

e b ke s J6ad oo 1 b8 K 0 Ean (36 3 it ais B e 3 e S B S
g 245 B V1 s Jiaad e L GTls B0 2 U3 2185 0 52 3y B VT g 506 st T Juedl
“Have you not considered the assembly of the Chidren of israel after (the time) Moses when they said to a prophet
of theirs, “Send to us a king, and we will fight in the way of Allah? He said, “wonld you perhaps refrain from
fighting if battle was prescribed for you? They said, “And why should we not fight in the canse of Allah when we

have been driven out from our homes and from onr children? “But when battle was prescribed for them, they turned
away, except for a few of them. And Allab is knowing of the wrongdoers” (Kementrian Agama RI, 2019).

The word iz in this verse differs from previous verses, in which the word iz was placed at
the beginning of the verse, whereas in this verse the word iz is placed in the middle of the story,
preceded by istifham. The word iz in this verse is a substitute for the word ba'da, because both
indicate two times (Al-Durra, 2009). The word after iz is a verb whose subject refers to the leaders
of the Children of Israel after Prophet Moses, when they said to one of their prophets, “Appoint
a king for us so that we may fight under his leadership in the way of Allah (Shihab, 2012).

12. Surah Al-Bagarah [2] verse 258:

L8z jor e 2 oo 4 o"‘f,/’c;,/", o’,~“/u, vo 1y 2 T T N I KT Y a',cfi’,:{’
T, 3 Logt o NF s a8 L oz A TR B.oL o % o4 "
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“Have you not considered the one who argued with Abrabam about his Lord (merely) because Allah had gicen him
kingship? When Abrabam said, My 1ord is the one who gives life abd causes death,” he said, 7 give life and canse
death. “Abrabam said”, “indeed, Allah brings up the sun from the east, so bring it up from the west. So the
disbeliever was overwhelmed (by astonishment), and Allah does nit guide the wringdoing people (Kementrian
Agama RI, 2019).

The word iz in this verse is an adverb that indicates the time associated with the verb in the
word tara (Yaqut, n.d.). The following word is a verb that refers to Ibrahim's statement about his
Lord, that it is God who gives life and causes death, that is, He who creates something and then
bestows spirit upon it so that it is able to move, feel, know, and grow; He is also the one who takes
away that potential (Shihab, 2012).

13. Surah Al-Bagarah [2] verse 260:

% o) sha o gl 9 J%b abd 205 s 06 2.8 341 J6 25 64 S5ty &5 aait J6 B
(Y1) v*§> B A & ke R AT s 24 J&y& o)

nd (menthion) when Abraham said, “My Lord, show me how You give life to the dead. (Allah) saidm “Have

you not believed? He said, Yes, but (i ask) only that my heart may bey satisfied. Allah said, Take four birds and
commit them to yourself. The (after slaughtering them) put in each hill a portion of them; then call them-they will

come (flying) to you in hsate. And know that Allab is Exalted in Might and wise” (Kementrian Agama RI,
2019).

The word 7% in this verse is considered to be an indication of the past tense associated with
the deleted verb, implying “ S’ (remember) or iz as the maf'tl bih for the implied verb (Al-Dutra,
2009). The word after 7% is a verb whose subject refers to Ibrahim as, who asked his Lord to show
him how to bring the dead back to life.

Table 1. The Verse in the phrase iz qala with its varioys derivations in QS Al-Baqarah

The Verse in the phrase 77 qala Messages contained in the phrase 77 and
No with its varioys derivations in QS its various derivatives
Al-Baqarah
1 Surah Al-Baqarah [2] verse 30 Humans were made caliphs on earth
5 Surah Al-Baqatah [2] verse 34 Lord glorified prophet Adam by commandmg
the angels to prostrate themselves before him
3 Surah Al-Baqgarah [2] verse 54 A command from prophet Moses to this people
4 Surah Al-Baqarah [2] verse 55 The rejection of . the followers of prophet
Moses towards their prophet
5 Surah Al-Baqarah [2] verse 58 The command of Allah Swt to the people of
prophet Moses as
6 Surah Al-Baqarah [2] verse 61 The jews’ request to prophet Moses as
The command of prophet Moses regarding the
7 Surah Al-Bagarah [2] verse 67
slaughter of a cow
8 Surah Al-Baqarah [2] verse 126 Prophet Ibrahim request to this Lord
9 Surah Al-Baqgarah [2] verse 131 Lord command to prophet Ibrahim as
10 Surah Al-Bagarah [2] verse 133 The will of prophet Jacob to this children
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1 Surah Al-Baqarah [2] verse 246 ’1{/[}(1368 ‘lsesaders of the children of Israel to prophet

12 Surah Al-Baqarah [2] verse 258 The debate between prophet Ibrahim and a king

Prophet Ibrahim request to his Lord regarding
13 Surah Al-Baqarah [2] verse 260 how to bing dead back o life

From the thirteen verses explained in Table 1 above and the messages contained in those
verses related to the phrase iz qala and its various derivatives, which contain various stories that
serve as introductions to stories and reminders of important events in the past, it can be concluded
that iz qala and its various derivatives aim to draw lessons from those stories, to demonstrate the
continuity of revelation and the message, and to emphasize the power of wisdom or the mercy of
Allah SWT from the stories that begin with the phrase “iz qala” and its various derivations. Such
as the story of the angels with their Lord regarding the creation of a vicegerent on earth, the story
of the prophets with their people, or the story of the prophets with their Lord. Most of the verses
above use iz to express the meaning of “remember” for the verb that is omitted before iz.
Therefore, based on previous discussions about iz, the iz in the phrase iz qala found in Surah Al-
Bagarah is all in the form of 7% Zarfiyyah. However, when it is mentioned at the beginning of a verse,
it has two meanings: it indicates the past (waf'il fil) or an event (maf'il bih). This is different when
it appears in the middle of a verse, as there are various opinions regarding this. The use of this
word in a single expression within the verse serves to command attention and understanding of
the event and the expression contained within the verse. This is supported by one of the principles
of the Arabic language.

i 1y Lo a) OLogll U5 ke fazat Lo 1 Bl a8 4 sl l6 " S e ) g o
“when ‘%" appears aftwe the word “uzkur” it means that you should pay attention to the event that happened at
that time because of its uniqueness (Al-Zarkasyi, n.d.)

From the explanations above, it can be understood that when it appears after the word #kur
(mentioned or omitted), it indicates a command to pay attention to events or incidents that
occurred in the past. This is indicated by the presence of Sigah ‘amrlocated in uzfur, only that this
{1l does not have the original meaning of a command when the command is not carried out, a
punishment will be imposed. This verb signifies guidance or instruction, specifically guidance for
humanity to draw lessons from the stories contained in the Qur’an, particularly the story in Surah
Al-Baqarah that begins with the phrase “/% gadla” and its various derivations.

The style of language used in the stories of the Qur'an will certainly remain believed that the
words or sentences used and the tools used are the words of Allah. If everything is analyzed, the
secrets contained therein remain impossible to fully reveal (Mardan, 2018). This sentence
emphasizes that although the stories in the Qut'an appear to be composed with narratives,
dialogues, and language styles similar to ordinary stories, every word arrangement, choice of terms,
and sentence structure has divine value, not merely literary aesthetic value. The use of the phrase
“izh qala” and its various derivatives, which serve as the introduction to stories in the Qur'an,
employs a literary style that encourages readers to reflect and draw lessons from the story, not

merely read it as a tale a practice also known as “zadabbur.”’
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Tadabbur is a process of understanding and appreciating the verses of the Qur'an based on
the indications of those verses, so as to achieve a comprehensive understanding of the meaning of
the verses. Tadabbur occurs when a person is impressed by the messages of the Qut'an, which
then leads to practices and actions in accordance with the guidance of the Qur'an (Sin, 2014).
Therefore, reflecting on the phrase iz qala and its various derivations can fulfill the main purpose
of the Qut'an, which was revealed to be understood, internalized, and practiced in life.

CONCLUSION
The phrase 7% gdla and its various derivatives in Surah Al-Baqarah are all in the form of 7%

Zarfiyyah, except that the 7% in this phrase more clearly indicates an event (waf7/ bih) that contains
a command to pay attention to the event described in the phrase. This is different when 7% gala is
in the middle of a verse, where there are various opinions about it. I in Surah Al-Bagarah means
“remembet” from its fi'i/ mahzuf (ugkur). Therefore, iz qala is not only an event that needs to be

remembered but also a dialogue that occurs in the phrase.

Every study has limitations that must be acknowledged so that the results obtained can be
placed in proportion. This study still has several limitations. First, the data sources used rely more
on classical tafsir books and some contemporary works, while access to original manuscripts and
modern digital-based tafsir is still limited. Second, the scope of the study focused on certain aspects
of the Qur'an's wording, so it did not cover the broader patterns of repetition and linguistic
variation. Given these limitations, future research should expand the scope of the study by
examining other recurring wordings in the Qur'an. Future research should also use an
interdisciplinary approach, for example, by combining the study of interpretation, linguistics, and
semiotics, thereby producing a more comprehensive understanding. In addition, comparative
studies between the interpretations of classical scholars and contemporary interpreters, or even

comparisons with translations of the Qur'an in vatious languages, can broaden the perspective.
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