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Abstrak

Air dalam Al-Qur’an memiliki posisi yang sangat penting, bukan hanya sebagai unsur fisik tetapi juga memiliki dimensi spiritual
dan teologis yang sakral. Di tengah krisis ekologis global dan kemajuan bioetika reproduksi, makna air seringkali tereduksi menjadi
sekadar komoditas ekonomi atau objek biologis pasif. Penelitian ini bertujuan untuk mendekonstruksi pergeseran makna a/-ma’
dalam QS. Al-Anbiya’ [21]: 30 menggunakan semiotika Roland Barthes untuk mengungkap lapisan makna yang terkandung di
dalamnnya baik secara literal, simbolik, dan ideologis yang relevan dengan konteks kontemporer. Metode yang digunakan dalam
penelitian ini adalah kualitatif-hermeneutis dengan teknik analisis semiotika Roland Barthes yang mampu membedah teks
kedalam tiga lapisan: denotasi, konotasi, dan mitos. Hasil penelitian menunjukkan bahwa pada tingkat denotasi, @/-7a’ bermakna
air sebagai unsur vital kehidupan dan sperma sebagai asal biologis manusia. Pada tingkat konotasi, air bertransformasi menjadi
simbol rahmat Tuhan, lambang asal usul kehidupan kosmik, kesucian spiritual, dan kesinambungan generasi. Pada tingkat mitos,
al-ma’ merepresentasikan ideologi keberlanjutan biologis, ekologi dan green theology. 1a juga merepresentasikan tanggungjawab
manusia sebagai khalifah untuk menjaga amanah ilahi. Al-Qur’an juga menawarkan ‘kontra mitos’ terhadap modernitas yang
mematikan air dan eksploitasi alam. Air merupakan mandat teologis, bukan sekedar komoditas yang tak terbatas dan bebas di
eksploitasi. Penelitian ini memberikan kontribusi penting dengan menegaskan bahwa konservasi air adalah sebuah kewajiban
tauhid, bukan sekedar pilihan etis.

Kata Kunci: Makna Al-M2’, Roland Barthes, Semiotika, QS. Al-Anbiya’ [21]: 30
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INTRODUCTION
Water - in Arabic a/-ma’ - has a very important position in the Qur’an, this can be evidenced

by its repeated appearance 63 times in 42 surahs. In the Qur’an the word water is only mentioned

in the singular form (mufrad) i.e. (s\) Ma’and is not mentioned in the plural form (jama’) like the

word (o) o) Ammwib or (sL») Miyih (Bagi, 1981). The word 74’ in the Qur’an does not mean all that

is meant in the form of physical elements consisting of oxygen elements and hydrogen elements.
In the Qur’an, the word w4’ has several functions, namely: Firsz, the source of the creation of the
universe or as one of the conditions for the realization of the universe. Second, the creation of man
as in several verses that mention that man was created from ma’, ma’in dafiq, and ma’in mahin. Third,
the pleasure given to the inhabitants of heaven. Fourth, the punishment for the inhabitants of Hell
as mentioned in Surah Ibrahim verse 16 and Al-Kahfi verse 29 which explains that the inhabitants
of Hell will be given boiling water that burns their faces (Imamudin, 2012).

Water is an essential element for all forms of life on earth. Allah created water as the source
of all forms of life and because of the existence of life on this earth, without water all living things
would die. In QS. Al-Anbiya’ verse 30 of Allah affirms “We made out of water all living things”,
this shows that water is the foundation of the diversity of beings and life itself. This verse also
explains and affirms that all living things are made up of water. Water is an intermediary for the
creation of living things, water contains minerals and substances needed by living things, without
water living things will die (Afifah, 2022).

Classical scholars generally interpret the verse with a double meaning, namely water as a real
physical element and as a sperm that is the origin of human creation (Syakir & Syakir, 2019). In
today’s era, water has a more complex and multidimensional meaning, including the issue of global
water crisis, ecology and reproductive bioethics (Shihab, 2005). As the existence of clean water
becomes increasingly scarce and polluted, its existence must be understood not only as a biological
necessity but also as a symbol of life and environmental sustainability (Wardani, 2021).

As a source of life, water is needed by humans, animals and plants. Without water, there
could be no life on this earth. Water is also an important factor in developing technology and
culture. Even so, sometimes humans do not care about the availability of water and how to take
care of the purity of water on this earth (Musarofah, 2021). In addition, water also plays a role as a
support for the sustainability of life, both in the context of global ecology and human food security,

so that in this case water not only functions as physical resistance, but also as a very vital element
for the balance of the universe (Alvin, 2024).

Currently, in the midst of the progress of modern civilization, humans are faced with two
fundamental crises that are interrelated but often seen separately, namely the ecological crisis in the
form of clean water scarcity and the bioethical crisis related to the origin of life. In fact, in Islamic
theology, water occupies a very sacred position, not only a purifying tool, but an ancient material
that supports the throne (‘4rs)) of God before the creation of the universe (Haddade, 2016).
However, although the meaning of water in the Qur’an is very important, the study of its semiotic
meaning is still very limited. Most of the new research discusses other words in the Qur’an such as
the word syifa’ in QS. Al-Isra’ verse 82 is examined using Barthes’ theory, which shows how the
medical and symbolic meanings of the word are interrelated and interact in the sacred text (Wijaya,
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2021). Libas says in QS. Al-Baqarah verse 187 is also researched using Barthes’ semiotic analysis
which found that the verse contains a meaning that is far from its textual meaning, namely
emphasizing married couples to have fidelity and reciprocity between the two (Hakim, 2024). Said
nahl in QS. An-Nahl verses 68-69 are also examined using Barthes’ semiotic analysis which shows
that the bee ecosystem described in the Qur’an contains a moral message about the importance of
following Divine guidance in life (Amin, 2024). However, some of these studies have not
specifically touched on the word alma’in QS. Al-Anbiya’ verse 30, even though the word has great
potential to be explored in a way using semiotic theory, given its multi-layered level of meaning
and relevance to the current social and global context, as well as a deep understanding of this
meaning is expected to open up new insights in contemporary interpretation, especially related to
the issue of environmental sustainability and bioethics.

The trend of water studies has recently begun to expand into more complex interdisciplinary
approaches. Recent studies on water biosemiotics in QS. Al-Anbiya’ 30 which shows that in the
molecules of water there are microorganisms that reflect the evolution of life (Chaer et al., 2023).
Meanwhile, other researchers highlighted the ethical dimension of water conservation in
purification rituals in response to the global water crisis (Asrori et al., 2025). However, there has
been no research that specifically uses Roland Barthes’ Semiotic framework to deconstruct the shift
in the meaning of water from a mere biological object to an ideological ‘myth’ of resistance to the
exploitation of nature. This research is here to fill the gap by offering a new perspective that has
not been touched from previous studies. This article argues that QS. Al-Anbiya’ verse 30 is not
only presenting scientific facts about the aquatic origin of life, but is deconstructing the “modern
myth” that kills water. Through the reading of Roland Barthes’ semiotics, water is reconstructed
from a passive object to a subject that has purity.

This study chose Roland Barthes’ semiotic approach, because it was able to open the layers
of meaning in a sign. Barthes divides the analysis of signs into three interrelated levels of meaning,
namely denotation, connotation, and myth. The first level, denotation, is the literal or literal
meaning of a sign, i.e. the meaning that is immediately accepted by the reader or listener without
further interpretation (Aulia, 2022). The second level, connotation, includes the cultural or
symbolic meaning constructed by the social, cultural, and historical experiences inherent in the sign
(Mulyazir & Fadhillah, 2023). While the third level, myth, is an ideological meaning that is formed
as a second-level meaning system, which is often part of the dominant narrative or belief that is
widespread in society. With this gradual analysis, the meaning of a sign in a sacred text can be
understood as a dynamic and complex phenomenon (Adiansyah et al., 2023).

METHOD
This research uses a qualitative-hermeneutical approach that focuses on understanding the

text contextually and interpretively. This type of research was chosen to explore the
multidimensional meaning of scripture by considering cultural, theological, and social contexts.
Through this strategy, researchers can explore the depth of the meaning of the text not only from
one point of view, but through diverse layers of interpretation, both classical and contemporary.
Hermeneutics also provides space for understanding layered interpretations, in accordance with
the principles of semiotics adopted from Roland Barthes.
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The main source of data in this study is QS. Al-Anbiya’ verse 30, especially in the exploration
of the word al-ma’. The data is analyzed using the original Arabic text to maintain purity and ensure
a proper understanding of the word and its context in the verse. Or; In addition, this research
involves various references to interpretations as secondary data, ranging from classical
interpretations by Al-Tabari, Al-Qurtubi, and Ibn Kathir, to contemporary interpretations such as
Tafsir Al Misbah by Quraish Shihab to obtain diverse perspectives.

The analysis technique applied is Roland Barthes’ semiotics which dissects meaning into
three layers: Firsz, denotation refers to literal or physical meaning, in this context water as the
element of life and sperm as the origin of human creation. Second, connotations are symbolic
meanings that develop in society, for example water as grace, purity, and sustainability of life. Third,
myths, namely ideological meanings or second-level value systems, reveal the layers of ecological
sustainability and modern bioethics that are related (Rohmaniah, 2021). To ensure the validity of
the findings, this study uses the source triangulation technique by combining the analysis of the
original text, classical and modern interpretations, and semiotic theory. This process ensures the
validity of the data and the objectivity of interpretation to avoid a single bias (Sakinah, 2023). In
this way, the results of the research are expected to represent an honest and scientific
understanding.

RESULTS AND DISCUSSION
Semiotics: From Linguistics to Ideological Criticism

Etymologically, the word semiotics comes from the Greek word sezzion which means sign, so
it can be concluded that semiotics means the science of studying a sign. While the sign itself is
interpreted as something that symbolizes something or something that is the name of something,.
Semiotics is a branch of linguistics that studies a sign and its meaning in various forms of
communication, both visual, verbal, and symbolic (Efendi et al., 2023). Semiotics is also defined as
a sign or tool to interact through communication which is then refined into a literary model where
there is a responsibility as a tool in communication that is typical of social life (Fadhliyah, 2021).

The semiotic theory was originally proposed by Ferdinand De Saussure (1857-1913) who
argued that signs are divided into two main components, namely signifiers and signified. A marker
is considered a physical form that can be recognized through its appearance, whereas a marker is
considered a meaning that is revealed through the concepts, functions, and values contained in it.
Saussure’s semiotics focuses on the relationship between markers and signsbased on conventions,
which is often called significance (Dayu & Syadli, 2023). This concept later developed with great
influence from semiotic figures such as Roland Barthes and others.

Important figures such as Charles Sander Peirce developed a model of signs by adding three
concepts, namely icons, indexes, and symbols, thus enriching the relationship between signs and
meanings. According to Peirce, a pesti sign contains these three concepts, namely icons, indexes,
and symbols, because they are a unit that cannot be separated (Pramaskara, 2022). Meanwhile
Roland Barthes developed Saussure’s semiotic thought into a more critical and interpretive study.
He brought semiotics to various cultural phenomena as the basis of the argument that all texts are
constructed through signs in a social context. This concept is known as the order of signification,
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which includes denotation, which is the actual meaning in the dictionary, and secondary
signification, which is the meaning born from cultural or personal experience (Prasetya, 2022). He
also emphasizes that there are layers of meaning that are not directly visible, which he calls the
layers of myth or ideology.

Over time, semiotics was not only used in the study of linguistics, but also penetrated into
the fields of culture, media, art, to religion and sacred texts. Within the scope of contemporary
Qur’an studies, various approaches in interpreting the Qur’an can be done. Semiotics was initially
only used in the study of literature. But it does not stop there, semiotics can also be used in other
studies such as the study of the Qur’an. If semiotics is a science that studies signs, then the Qur’an
actually has basic units called verses (Rohman, 2021).

In the context of Qur’anic study, semiotics is adapted to reveal the hidden meanings behind
sacred texts. This approach does not only stop at the literal meaning, but also touches on the
symbolic, contextual, and ideological aspects of the signs in the verses of the Qur’an. This semiotic
approach allows us to understand the message of the Qur’an from various layers of complex and
profound meaning, according to the dynamics of the times and the needs of contemporary humans.
Furthermore, Barthes’s semiotics are used specifically in the analysis of signs in the Qur’an because
of his ability to compose meanings from three levels: denotation, connotation, and myth. This
approach is particularly relevant in the study of sacred texts, as it allows researchers to unravel the
more subjective and symbolic layers of meaning behind the original text.

Using Barthes’ theory of semiotics, an analysis of the word a/-ma’in QS. Al-Anbiya’ verse 30
will be taken to a richer and more multidimensional level of interpretation. The signs in the verse
can be studied in more depth so that they not only serve literally as a depiction of water, but also
as a symbol of sustainability, spirituality, and a critique of today’s social and ecological inequalities
(Khikmatiar, 2019).

Roland Bathes and Semiotics of the Qut’an

Roland Barthes was a French philosopher, literary critic, and semiologist who lived from
1915-1980. He is one of the most widely known important figures in the development of modern
semiotic theory. Barthes developed the idea of semiotics from Ferdinand de Saussure’s basic
concepts and expanded them with more critical and reflective ideas. If in Saussure’s theory only
stops at the meaning of denotation or the first stage, then Barthes adds the meaning of connotation
to the myth or second stage (Malia & Atmi, 2023). Barthes identified the stages of semiology into
two stages. First, the linguistic stage which is the process of searching for denotations and
connotations consisting of signs, signifiers, and signified. Then after knowing the meaning of
denotation and connotation, the next step or the second step, namely the myth stage, is to find the
meaning of mythology. The following is an overview of Barthes’ semiotic model:
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Figure 1. Schema Semiotika Roland Barthes

Barthes’s semiotic approach highlights that signs have not only literal meaning, but also
connotative and mythological meanings hidden behind the surface of the sign itself. According to
him, signs consist of two main stages, namely denotation and connotation. Denotation is the direct
or literal meaning of a sign, for example the word “water” which means transparent liquid. While
connotation is the cultural or emotional meaning attached to the sign, such as water which is
considered a symbol of holiness or grace from God (Wijaya, 2021).

Barthes continued with the concept of myth, which is the third layer of meaning which he
called the second-level system of meaning. Myths are a way of signs used to convey certain
ideological values, social norms, and cultural beliefs that are hidden but have a great influence on
the formation of people’s understanding. For example, water is not only a living fluid, but a
universal living myth that gives meaning to the ideology of sustainability and ecological spirituality
in the modern era.

Barthes” method of semiotic analysis is carried out through a multi-layered reading of the
marks in a text. First, the researcher looks at the denotative or literal meaning of a sign as it appears
in the original source text. Second, the researcher explores connotative meanings that contain
cultural symbolism and nuances based on the prevailing social context and traditions. Third, the
analysis is aimed at the meaning of myth as a value system or ideology hidden in signs, which reflect
a particular worldview and ideological power. In addition to these three layers of meaning, Barthes
also emphasized that signs and myths have a dual function, namely, as a secondary communication
tool and as a tool for ideological confirmation that is often not realized by society. Therefore,
Barthes’s semiotic analysis is often critical and ideological, not merely descriptive. This analysis
opens up a wider and deeper space for text interpretation (Wijaya, 2021).

In its application to sacred texts such as the Qur’an, Barthes’ method is very useful for
analyzing how the signs in a verse can explore literal meaning as well as symbolic and ideological
meanings that may not have been revealed in traditional interpretation. This approach provides a
new dimension in understanding sacred texts as a living and relevant communication to the social
context and contemporary times. Through Barthes’ semiotic theory methodology, researchers can
decipher the meaning of the word a/-ma’in QS. Al-Anbiya’ verse 30 starts from the literal meaning
as water and sperm, then the symbolic meaning as grace and purity, to the mythical meaning as an
ideology of sustainability and social criticism. Thus, Barthes” semiotics provide a conceptual tool

capable of integrating textual understanding and social context in a complete and critical manner
(Amin, 2024).
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Overall, Roland Barthes’ semiotics provides a dynamic and critical new perspective for
reading texts, especially complex texts such as Qur’anic verses. This approach brings interpretation
to a broader dimension of meaning, symbolic, and ideological, while making an important
contribution to the study of modern interpretations that are responsive to contemporary issues in
society and science (Barthes, 1972).

The Meaning of the Denotation of A-Ma’ in QS. Al-Anbiya’ [21]: 30

The first stage of Barthes’ semiotics begins with the meaning of the denotation or literal.
Lexically, the basic meaning of a/-ma’is the commonly known fluid, the fluid that lives and plays a
role in life. According to Ibn Manzur, it means a liquid substance that is soft, diffuse, flowing,
adapting to the place, and quenching thirst (Manzhur, 1968). Meanwhile, according to Ibn Faris,
the meaning is everything that has a fluid and moving nature that becomes the essence or
foundation of something (Zakariyya, 1979). As for the denotative meaning of the word alma’ in
QS. Al-Anbiya’ verse 30 refers to the literal meaning, namely water as the most vital element for
the life of all living beings (Ashraf, 2015). The water here is not just an ordinary liquid, but the main
source of all living things. Biologically, the literal meaning of water is very clear, given its
fundamental role in the process of life in both humans, animals, and plants. In the study of classical
interpretation, water is often understood as this physical element that is the means of creating and
maintaining life on earth (Syakir & Syakir, 2019).

In terms of the language above, the choice of words in the Qur’an often holds a depth of
definition that goes beyond the dictionary definition. When the Qur’an uses the word a/ma’ in
Surah Al-Anbiya’ verse 30, it is not referring to one specific type of water such as rainwater or river
water. Linguistic analysis shows that the word a/a’is used 63 times and is spread across 42 surahs
in the Qur’an and interestingly, always in the singular (wufrad) form (Sawaluddin & Sainab, 2018).
The use of this singular generic form suggests that water is a fundamental entity that encompasses
everything from the vast oceans, the rain that nourishes the soil, to the microscopic fluids that are
the origin of human creation (Alvin, 2024).

In addition to the meaning of water in general, the word a/-7a’in QS. Al-Anbiya’ verse 30
also contains a denotative meaning in the form of sperm or semen, as the main biological source
of human creation. The Tafsir al-Qurtubi affirms that the water in question is not only ordinary
water, but also semen which serves as the origin of human life. This meaning becomes very
important in the context of complex human creation as well as as evidence of God’s power in
regulating all aspects of biological life (Qurtubi, 1933). So it can be understood that the word a/
ma’in QS. Al-Anbiya’ verse 30 literally has two main meanings, namely as the water of life in general
and as the semen of man.

Ibn Kathir said that the verse reminds humans that survival depends on the element of water,
is a sign of Allah’s infinite oneness and power. Through this interpretation, the meaning of the
denotation of a/-ma’is emphasized as the foundation of the life of all beings that is real and can be
witnessed directly. By giving the reason for the creation of water, he emphasizes that all creatures
come from a single source created and governed by God alone (Katsir, 2005). This context shows
how the literal meaning of al-ma’ plays a role in conveying both theological and scientific messages
in the Qur’an. This verse contains the power of rational arguments that prove creation and
monotheism.
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According to Al-Tabari, the universe was initially in a state of rizg (tightly closed, fused
without gaps), then Allah opened the heavens and the earth so that space and time were created.
Water was the first element that motivated the birth and development of living things after the
separation of heaven and earth (Syakir & Syakir, 2019). This interpretation places water as an
existential element that is the starting point of life and sustainability of the world. This clear literal
meaning becomes a solid foundation for subsequent analysis. While the commentary of al-Qurtubi
explains in detail that “a/-7a”’ is believed to be water containing sperm, which represents biological
processes and their role as the source of human creation. This interpretation affirms the close
connection between water and sperm, two meanings that are literally attached to the word
(Qurtubi, 1933). This interpretation reinforces the view that the text of the Qur’an contains a
multidimensional literal meaning that explains the biological and physical aspects of creation.

In Ibn ‘Ashur’s interpretation, the denotative meaning of water is the source of origin of all
living beings, and water is considered to be the primary element that reflects Allah’s power in
creating and governing the universe (‘Asyur, 1984). This interpretation reemphasizes the literal and
universal aspect of the word al-ma’ which reveals the basic content of the verse scientifically and
theologically. This clarity of meaning is important as a foundation for interpreting other aspects of
the verse.

The Meaning of the Connotation of Al-Ma’ in QS. Al-Anbiya’ [21]: 30

The connotative meaning of a/-wa’in QS. Al-Anbiya’ verse 30 extends far beyond the literal
meaning of water as a commonly known physical element as well as sperm. The connotation of
water can also be understood as a symbol of the origin of cosmic life. In classical and contemporary
interpretations, water is attached to the concept of the continuity of the universe as a whole. Water
in QS. Al-Anbiya’ verse 30 is a metaphor for the energy of life that flows not only on the earth but
also in the order of heaven and earth. Ibn ‘Ashur interprets water as the connecting element
between the cosmic and micro dimensions, a vital symbol that knits the existence of all beings in
the universe (‘“Asyur, 1984). This connotative meaning opens up space to view water as the universal
foundation of life that is comprehensive and touches all aspects. The symbol of generational
continuity is also reflected in the connotative meaning of a/-7a’which refers to semen as a medium
of genetic inheritance and human survival. The interpretation of the Qurtubi emphatically
attributes this symbolic meaning to the biological explanation in which semen is the main element
in the process of human reproduction. This symbolism has a deep cultural meaning, concerning
the continuation of human life, the continuity of lineage, and spiritual heritage between generations.
So that water, which has a meaning as sperm, also symbolizes an unbroken chain of life.

In addition, alma’ also has a symbolism that is closely related to purity and purity in the
Islamic tradition. Water in this context is commonly used in the ritual of zbarah (purification) which
is an important requirement in worship and daily life of Muslims. This symbol of purity is reflected
in classical and modern interpretations that understand water as a purifying medium that
symbolizes inner and physical cleanliness (Shihab, 1996). This connotation emphasizes the function
of water not only as a nurturer of biological life, but also as a spiritual tool that allows humans to
draw closer to God. In Ibn Kathir’s commentary, water as the grace of Allah describes Allah’s
constant concern in preserving this nature. Water is not only an element of life, but also a sign of
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divine affection that reaches all beings. This meaning emphasizes the harmonious and
compassionate relationship between the creator and creation. Thus, water as a symbol of grace also
has a moral aspect that calls humans to always be grateful and maintain the preservation of these
blessings.

The symbolism of water as the source of cosmic life also contains philosophical and spiritual
meanings. This meaning affirms that life is not only material, but also related to divine power. It is
an invitation to contemplate creation and to acknowledge man’s dependence on indirect but
fundamental sources of life. This symbolic meaning invites humans to expand their understanding
of the nature of life and the role of water in natural sustainability. Water in a connotative sense can
also be interpreted as a symbol of continuity and regeneration that never stops. The universe and
the life cycle of things continue to run thanks to biological and ecological processes rooted in water.
Contemporary interpretations emphasize that water as a symbol of regeneration provides a critical
understanding to maintain environmental sustainability, as well as human social responsibility. In
this context, water is a symbol of hope and continuity of life that must be preserved (Wardani,
2021).

The symbolic meaning of water as purity contains a strong social and cultural dimension.
Purification rituals for Muslims are not only able to cleanse the body, but also become a symbol of
inner transformation and cleansing of the soul from sin and moral impurities (Shihab, 1996). This
connotation shows how water plays a very important spiritual purification medium in Islamic
religious practice, making it a symbol of holiness inherent in the lives of the people. In addition,
the connotative meaning of water contains ethical and ecological messages that are relevant to the
modern world. Water as a symbol of grace and life requires humans to act wisely in utilizing and
preserving it. Modern interpretations expand the meaning of a/ma’ as a symbol of ecological
responsibility that connects spiritual and social values, so that the people are invited to protect and
manage water as a very valuable mandate of God. This connotation is the entrance to the discourse
on environmental ethics in the context of religion.

The Meaning of the Myth of Al-Ma’ in QS. Al-Anbiya’ [21]: 30

The meaning of myth in Roland Barthes’ semiotics refers to the layers of signs that carry
ideological meanings or second-level systems of meaning that prevail in social and cultural contexts.
In the context of the word a/-ma’in QS. Al-Anbiya’ verse 30, the meaning of this myth can be
understood as a universal myth of life that represents biological and ecological sustainability. Water
as a basic element of life is not only the material of the existence of creatures, but has become a
symbol of ecology and green theology that emphasizes the need to maintain the balance of nature
and the survival of all living things on earth. This meaning provides the perspective that water
represents life in a holistic and sustainable way (Barthes, 1972).

In the context of modern reproductive ideology, water as a myth also symbolizes bioethics
that is rapidly evolving with the advancement of medical technology. Water, which in the literal
sense contains sperm, has become an important symbol in IVF technology, genetic engineering,
and assisted reproduction. The dependence on water as a basic element to create life scientifically
has become a new myth that has penetrated into the ethical and social realms. This myth invites us
to reflect on the moral and social implications of technological advances that make water the center
of bioethical controversy.
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The meaning of the myth of a/-ma’is also related to ecological spirituality which emphasizes
humans as caliphs who have the mandate to protect creation. Water is not only a physical product,
but a symbol of divine trust that must be preserved and accounted for. In this ecological spirituality,
water is a medium to develop religious awareness that invites humans to maintain a balance
between the use and preservation of natural resources (Shihab, 1990).

Furthermore, the meaning of the water myth contains criticism of modern civilization which
is characterized by a global clean water crisis, privatization of water resources, and distribution
inequality. This crisis is a tangible manifestation of how water, which was once a source of life, has
now turned into an object of conflict and social injustice. From a semiotic perspective, this
condition is a negative myth that criticizes the imbalance in natural resource management due to
the dominance of economic and political interests. This criticism is a call to return to the values of
justice and sustainability. The myth of water as the sustainability of life is in harmony with the
global green theology movement that prioritizes harmonization between humans and nature based
on religious values. Green theology views water as a sacred element that must be maintained so
that the life and sustainability of the ecosystem are maintained (Nasr, 1969). This turns water into
a symbol as well as a myth about the sustainable and responsible relationship between humans and

nature.

In the context of modern bioethics, the mythical meaning of water also confirms the role of
assistive reproductive technology and genetic manipulation as new social and scientific phenomena.
Here, water is no longer just a natural liquid, but also an ethically controversial biotechnological
material. This myth raises profound questions related to the nature of life and the interpretation of
religious values in interpreting the increasingly complex concept of creation. Water as ecological
spirituality also emphasizes the importance of education and appreciation of religious values that
invite people to protect natural resources. This value is the foundation for building a collective
awareness that water is a Divine mandate that must be guarded together. This spirit of
environmental maintenance is part of the practice of worship that connects the spiritual dimension
with social actions in protecting nature. This mythical meaning gives new meaning to the
relationship between man and creation (Amirudin et al., 2023).

The water crisis that occurs in various parts of the world today is a bitter realization of the
negative myths that criticize the mechanisms of modern civilization that often override the value
of sustainability and social justice. The privatization of water and unequal access between
communities are an important symbol of social inequality and disparities between community
groups. This criticism raises the awareness that water is not only an economic commodity, but a
source of life that must be managed fairly and sustainably. Water crises in Muslim-majority
countries often occur due to a loss of ecological awareness, so that water is treated as a mere
commodity (Asrori et al., 2025).

CONCLUSION
Roland Barthes’ semiotic analysis of the word a/-7a’in QS. Al-Anbiya’ verse 30 reveals that

there is a fundamental shift in the meaning of al-ma’ from initially just a material object to an
ideological subject. First, at the denotation stage a/-»d’ has a double meaning, namely water as the
most vital element that sustains the life of all living beings, and sperm as the biological source of
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the origin of human creation. Second, the connotation stage, the meaning of a/-ma’ if it refers to
pakda its literal meaning as water, transforms into a symbol of God’s grace, a symbol of the origin
of cosmic life, and a symbol of purity and spiritual purity that binds man’s spiritual relationship
with God. If referring to its literal meaning as sperm or semen, the meaning of a/-ma’ transforms
into a symbol of generational continuity that symbolizes the continuity of the unbroken chain of
life. Third, at the mythical stage, the meaning of a/ma’ is transformed into a representation of
biological sustainability, an ecological symbol and green theology that prioritizes harmonization
between humans and nature based on religious values. In the context of modern reproductive
ideology, al-ma’which has the literal meaning of sperm, it has become an important symbol in IVF
technology, genetic engineering, and assisted reproduction. The myth of ala’ is also related to
ecological spirituality which emphasizes that humans as caliphs must be responsible for maintaining
and preserving water as a divine mandate.

Al-ma’ in QS. Al-Anbiya’ verse 30, in this study is studied using Roland Barthes’ semiotic
analysis, so that it is able to explore the layers of meaning contained in a text more deeply and focus
on one verse making this research more comprehensive. However, the limitation of this research
also lies in its focus on only one verse, namely QS. Al-Anbiya’ verse 30, so he has not yet
photographed the construction of the meaning of water in other verses. So that the
recommendations for further research development are to use the critical discourse analysis
approach to see how verses about water are used in public policy or natural resource conflicts in
various countries today. Especially in countries where the majority of the population is Muslim.

DECLARATION OF USING AI
The authors used ChatGPT to improve language and readability. The authors reviewed and

edited the output and take full responsibility for the content.

REFERENCES

‘Asyur, M. T. 1. (1984). al-Tahrir wa al-Tanwir. In a/ Dar al Tunisiyah.

Adiansyah, R., Sofia, A., Bensar, M., Adams, A., & Barakat, M. A. (2023). Roland Barthes Semiotic
Study: Understanding the Meaning Word of ‘Azab, a Reinterpretation for Modern Society.
QiST: Journal of  Quran and Tafseer Studies, 2(3), 255-274.
https://doi.org/10.23917/ gist.v2i3.1445

Afifah, V. (2022). Air Menurut Konsep Al~Quran Dan Sains Medika. 4, Prosiding Konferensi Integrasi
Intetkoneksi Islam Dan Sains (Kiiis) Edisi 4. 163-169. https://ejournal.uin-
suka.ac.id/saintek/kiiis

Alvin, M. (2024). Manfaat Ekologis Air Dalam Perspektif Al-Qur’an dan Sains Pada Sebuah Studi
Tafsir  Ekologi. A/ Kareemr  Jurnal  lmn Al Quran  dan  Tafsir, 2(2), 52-68.
https://jurnal.alhikmah.ac.id/index.php/alkareem

Amin, M. H. I. (2024a). Nahl Sebagai Simbol: Analisis Semiotika Roland Barthes terhadap QS.
An-Nahl Ayat 68-09. Ta wiluna: Jurnal Lmn Al-Qur'an, Tafsir dan Pemikiran Islam, 5(3), 689—-705.
https://doi.org/10.58401/takwiluna.v5i3.1776

Amin, M. H. I. (2024b). Nahl Sebagai Simbol: Analisis Semiotika Roland Barthes Terhadap QS.
An-Nahl Ayat 68-09. Ta wiluna: Jurnal Lmn Al-Qur'an, Tafsir dan Pemikiran Islam, 5(3), 574-590.
https://doi.org/10.58401/takwiluna.v5i3.1776

Amirudin, M. S., Ismail, H., & Nur, A. (2023). Orientasi Tafsir Sains: Analisis Ayat-Ayat tentang
Air dalam al-Qur’an. Studia Quranifkea, 8(D), 81-102.

Vol. 5,No. 1 | 111-123
Copytight ©2026 | Authot(s) | B-ISSN: 2962-9314 | P-ISSN: 2964-1659



Roland Barthes’ Semiotic Analysis of the Meaning of Al-Ma’ in OS. Al- Anbiya’ [21]: 30 | 122

https://doi.org/10.21111/studiquran.v8i1.9438

Ashraf, M. (2015). Importance of Water in the Light of Quran and Sunnah and Ways of its Saving.
Pakistan Council of Research in Water Resources (PCRWR) Islamabad, 1-37.

Asrori, M., Muhammad, M., Yaqin, M. Z. N., Firyal, W., & Wahidah, F. (2025). Water
Conservation in the Qur’anic Perspective: A Thematic Analysis of Ethical Water Usage in
Purification Rituals. Studia Ecologiae et Bioethicae, 23(3), 35-47.
https://doi.org/10.21697 /seb.5854

Aulia, Y. V. (2022). Makna Abaqa Nabi Yusuf Dalam Al-Qur’an (Aplikasi Semiotika Roland
Barthes Terhadap QS. As-Saftat: 140). Jurnal Semiotika-Q: Kajian llmn al-Quran dan Tafsir, 2(1),
17-32. https://doi.org/10.19109/jsq.v2i1.11445

Baqi, M. F. ‘Abdul. (1981). Mujam al-Mufabhras 1.i al-Fag al-Qurani al-Karim. Darul Fikr : Beirut.

Barthes, R. (1972). Mytologies. 163.

Catovic, S. (2012). Islamic Sacred Texts Related to Water. 1-5. https:/ /www.faithinwatet.org

Chaer, H., Sirulhaq, A., Rasyad, A., & Malik, D. A. (2023). Biosemiotics of Water in the Quran
Surah Al-Anbiya’ Verse 30. Mozaik Humaniora, 23(1), 47-60.
https://doi.org/10.20473 /mozaik.v23i1.37527

Dayu, B. S. A., & Syadli, M. R. (2023). Memahami Konsep Semiotika Ferdinand De Saussure dalam
Komunikasi. Jurnal — Komunikasi dan Penyiaran Islam, 01, 152-164.
https://doi.org/10.30999 /lantera.v1i2.2774

Efendi, E., Siregar, I. M., & Harahap, R. R. (2023). Semiotika Tanda dan Makna. Da watuna: Journal
of Communication and Islamic Broadeasting, 4(1), 154-163.
https://doi.org/10.47467 /dawatuna.v4i1.3329

Fadhliyah, Z. (2021). Semiotika Ferdinand de Saussure sebagai Metode Penafsiran al-Qur’an:
Kajian Teoritis. A~Afkar, 4(1), 109-122. https://doi.otg/10.31943 /afkarjournal.v4il.166

Haddade, H. (2016). Air Prespektif Al-Qur’an dan Sains. Jurnal Alauddin Makassar, 4, 17-30.
https://doi.org/10.37680/adabiya.v16i2.924

Imamudin, M. (2012). Peranan Air Dala Perspektif Al- Qur’an (Air Sebagai Sumber Kehidupan).
E/l-Hayah, 3(1), 41-45. https://doi.org/10.18860/ elha.v3i1.2220

Katsir, I. (2005). Tafsir al-Qur'an al-’Adzim. Al-Maktabah al- Islamiyah.

Khikmatiar, A. (2019). Konsep Poligami Dalam Al-Quran. Qof, 3(1), 55-606.
https://doi.org/10.30762/qof.v3i1.903

Malia, H., & Atmi, S. N. (2023). Analisis Makna Hurun ‘in Dalam Al-Qur’an (Kajian Teori
Semiotika Roland Barthes). In A~-Dzikra: Jurnal Studi Imu al-Qur'an dan al-Hadits (Vol. 17,
Nomor 2, hal. 163). https://doi.org/10.24042/002023171556700

Manzhur, 1. (1968). Lisn Al ‘Arab (hal. 1386).

Moh. Arif Rakman Hakim. (2024). Konotasi Makna Libas dalam Pernikahan: Analisis Semiotika
Roland Barthes Dalam Q.S al-Baqarah [2]:187). Jurnal Kajian Islam Interdisipliner, 3(1), 27—40.
https://doi.org/10.14421 /ikii.v9i1.1372

Mulyazir, & Fadhillah, M. (2023). Konsep Semiotika Roland Barthes dan Aplikasinya terhadap
Kajian Al-Quran. A/-Fathanah: Jurnal Studi Islam dan Pendidikan Agama Islam Fakultas Agama
Istam  Universitas ~ Mubammadiyah ~ Aceh,  3(1), 28-37. https://doi.org/10.37598/al-
fathanah.v3i1,%20April. 1809

Musarofah, S. (2021). Ketersediaan Air Bagi Kehidupan: Studi Terhadap Asal-Usul dan Hilangnya
Air di Bumi Perspektif Al-Quran dan Sains. Ngabari: Jurnal Studi Islam dan Sosial, 14(1), 61.
https://doi.org/10.51772/njsis.v14i1.68

Nasr, S. H. (1969). The Encounter of Man and Nature. The Spiritual Crisis of Modern Man. Die
Welt des Islams, 12(4), 246. https:/ /doi.org/10.2307 /1569702

Pramaskara, T. E. (2022). Analisis Semiotika Peirce pada Sampul Majalah Tempo Edisi Jokowi
Beserta Bayangan Pinokio. Jurnal Kajian Jurnalisme, 5(2), 209.

Vol. 5,No. 1 | 111-123
Copytight ©2026 | Authot(s) | B-ISSN: 2962-9314 | P-ISSN: 2964-1659



Roland Barthes’ Semiotic Analysis of the Meaning of Al-Ma’ in OS. Al- Anbiya’ [21]: 30 | 123

https://doi.org/10.24198 /ikj.v5i2.36251

Prasetya, L. T. (2022). Representasi Kelas Sosial Dalam Film Gundala (Analisis Semiotika Roland
Batthes). Jurnal Audiens, 3(3), 91-105. https://doi.org/10.18196/jas.v3i3.12697

Qurtubi, M. ibn A. (1933). al-Jami‘ li-ahkam al-Qur'an, Volume 19. Matba‘at Dar al-Kutub al-
Mistiyah.

Rohman, A. (2021). Konsep “Pluralisme Agama” Dalam Al-Quran (Aplikasi Semiotika Roland
Barthes Terhadap Qs. AlBaqarah [2]: 62). Bayani: Jurnal Studi Islam, 1(2), 190-209.
https://doi.org/10.52496 /bayaniV.11.2pp190-209

Rohmaniah, A. F. (2021). Kajian Semiotika Roland Barthes. AX-l#tishol: Jurnal Kommunikasi dan
Penyiaran Islam, 2(2), 124-134. https://doi.org/10.51339/ittishol.v2i2.308

Sakinah, E. H. (2023). Bullying Dalam Al-Qur’an (Analisis Semiotika Roland Barthes Terhadap
Qs. Al-Hujurat (49): 11). ArTabfidz: Jurnal Iimn Al-Qur'an dan Tafsir, 5(1), 85-104.
https://doi.org/10.53649/at-tahfidz.v5i1.367

Sawaluddin, & Sainab. (2018). Air Dalam Persefektif Al-Qut’an dan Sains. ELLT Journal, 07(2), 109—
122. https://doi.org/10.1093/elt/ccab033

Shihab, M. Q. (1996). Wawasan Al - Qur’an Tafsir. In Bandung (Vol. 4, Nomor 1, hal. 1-11). Mizan
Pustaka.

Shihab, M. Q. (2005). Dia Dimana Mana (hal. xi). Lentera Hati Group.

Wardani. (2021). Tafsir Lmiah (AFTafsir Al-Timi) Al-Qur an Sebagai Integrasi Iinm: Konseptualisasi
Metode Penafsiran dan Penerapannya di Universitas Islam Negeri di Indonesia. Zahir Publishing.
Wijaya, R. (2021). Makna Syifa dalam Al-Qur’an (Analisis Semiotika Roland Barthes pada QS al-
Ista  82).  ALAdabiya:  Jurnal  Kebudayaan — dan  Keagamaan,  16(2),  185-196.

https://doi.org/10.37680/adabiya.v16i2.924

Zakariyya, A. al-H. A. bin F. bin. (1979). Mu_jan_magayis_al_Ilnghah. Dar al-Fikr, Beirut.

Vol. 5,No. 1 | 111-123
Copytight ©2026 | Authot(s) | B-ISSN: 2962-9314 | P-ISSN: 2964-1659



